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Abstract 


The topic chosen for this B.A. thesis was ‘Refuting claims made by non-Muslims 
regarding the Prophet (88).’ Through my research; and after much thought, I selected the subject 
of the “Satanic verses” out of an overabundance of topics that would ‘defame the Prophet (88).’ 
Using the Islamic sciences of usool al-hadeeth; and usool at-tafseer, this story is rendered false 
as inauthentic narrations, or ahadeeth, are at its core. The most significant findings of this 
research, besides ruling the hadeeth narrations as inauthentic, were the revealing biographies of 
the individuals involved. The false narrations began with Muslims, and were spread by Muslims 
with ulterior motives in mind. Christian Missionaries and Orientalists in turn have a love affair 
with the story, and pass it off as “authentic” simply because Muslims were involved in its early 
propagation. The conclusions that were met were that the individuals involved are just as 
inauthentic as the narrations themselves. The ignorance of Islamic sciences by Muslims, and the 
aggressive ignorance by the Christian Missionaries have enabled this story to live on. This 
subject should be written about for two reasons. First; to create awareness within the Muslim 
communities, and second; to display Islamic sciences in action, how they work, and how they 
function. 
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Introduction 


Monday September 26 th , 1988: Viking Penguin Inc. is releasing a book entitled The 
Satanic Verses to be in bookstores that morning. The title itself is a shot at the Prophet of Islam, 
implying he received “Satanic verses.” The book is authored by already controversial author 
Salman Rushdie, who once stated he was an “antagonist to the state.” (Rushdie, 1987,p.50) 
Rushdie already had legal action taken against him by the Prime Minister of India Indira Gandhi. 
The case was settled out of court when Rushdie agreed to remove a sentence in his book 
Midnight’s Children, which suggested Gandhi was responsible for her husband’s death. Within a 
week of the release of The Satanic Verses it was banned in India. In the months that followed the 
book made world news on a regular basis. There were book burnings, protests, and it was banned 
in several countries. There were skits on Late Night with David Letterman, and Rushdie was 
even celebrated by the band U2. ‘Rushdie-mania’ finally came to a head on February 14 th 1989 
when the Ayatollah of Iran issued a religious ruling calling for his execution. Although the 
Ayatollah rules Iran and not the 1.6 billion Muslims worldwide, violence and assassinations 
ensued. The hostility between Rushdie and Iran exists to this very day, with both sides recanting 
and flip-flopping ever since. Decades later Rushdie has yet to edit anything out of The Satanic 
Verses for the Muslims the way he did for Gandhi. Uneducated Muslims were thrown 
completely off guard, as Christian Missionaries ran in for a proverbial touchdown. Even though 
the book was a fictional novel, an allegory about the author’s life, the controversy provided the 
enemies of Islam with rocket fuel. The story of the “Satanic verses” is not mentioned during 
Friday congregational prayers, and it’s hardly mentioned in any modern Islamic history books. 
When it is mentioned it can shake the faith on an uneducated Muslim to its very core. It is for 
this reason that it must be written about. The subject of The “Satanic verses” has been used to 
“prove” that Muhammad (8f) was a “false prophet” ever since. Was this story true, and where 
did it come from? 
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Claim 


In his book The Truth about Muhammad, self-proclaimed “Islam expert” Robert Spencer 
has a section entitled ‘The Satanic verses.’ In this section he claims that . .Muhammad’s efforts 
to bring his tribesmen into his new religion continued to flounder-and this led to the notorious 
incident of the Satanic verses...” He goes on to claim that “According to Islamic tradition, Satan, 
not Allah, once actually spoke through Muhammad’s mouth. The verses that the Devil gave to 
the Prophet of Islam have been known thereafter as “the Satanic verses.’’(Spencer,2006,p.78) 
Spencer, who is not a Muslim, or at least has a funny way of showing it, is the director of a 
quote-unquote “ jihad watch.” He has written many books on Islam and “lives in a secure, 
undisclosed location” according to the sleeve of his book. We assume this implies he is ‘hiding 
from all the Muslim terrorists’ (fear and xenophobia must be his marketing strategy). 

He goes on to claim that according to Muslim scholars Ibn Ishaq, and Tabari, 
Muhammad(B) “received a revelation saying that it was legitimate for Muslims to pray to al-Lat, 
al-Uzza, and Manat, the three goddesses favored by the pagan Quraysh, as intercessors before 
Allah.” (Spencer,2006,p.79) He does not mention the specific surah, or chapter of the Quran by 
name or number, but he does claim that verses in surah al-Isra, and surah Hajj were revealed as 
proof that the incident happened. And also that according to Ibn Ishaq, Allah “relieved his 
Prophet’s grief, and made him feel safe from his fears” through these two surah’s. 
(Spencer,2006,p.81) Finally he claims the final verses of surah Najm in the Quran were actually 
revealed to be the replacement for the “Satanic verses.” He then goes on to say that this story has 
caused Muslims embarrassment for “centuries,” and implies that any refutations done by 
Muslims have been failed attempts, or that they simply leave it out of their writings. 

(Spencer,2006,p.82) Some missionaries such as YouTube celebrity David Wood have openly 
claimed later scholars such as Imam Bukhari were merely editors, and they were “actively 
removing” anything that would be embarrassing to Muslims from their history. This can be 
found verbatim in his video Dr. Wood Proves Muhammad Spoke from the Devil (Quran verses 
from Satan). (2016,00:07:30) To put a final stamp on his claims Spencer name drops Ibn Ishaq, 
and Tabari once again, and adds Ibn Sa’d to that list. He ends his proofs by claiming later 
Quranic commentator Zamakhshari (1074-1143) was “...unlikely to have recounted it if he did 
not trust the sources.” (Spencer,2006,p.83) He closes his case by noting the fact that it was 
Muslims, and not the enemies of Islam, that originated this story. 
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Sir. William Muir 


This story of the “Satanic verses” is nothing new. It has been a favorite among 
Missionaries and Orientalists for at least the past hundred years, not “centuries,” as claimed by 
Spencer. When we refer to a Missionary we are referring to someone whose job it is to promote 
their own faith. They are sent on a “mission” so to speak. This said faith is usually Christianity, 
although sometimes Islam, these being the two “Missionary religions” in the world. The majority 
of the world’s religions are actually “particularistic,” meaning they are seen as specific to a 
certain group of people, and do not proselytize, or call towards the faith. When we refer to an 
“Orientalist” we are referring to an individual from the west that writes or depicts aspects of 
Eastern culture, or the “Orient.” Author Edward Said defined Orientalism as “the exaggeration of 
difference, the presumption of Western superiority, and the application of cliched analytical 
models for perceiving the Oriental world.” (Said, 1978,p.2) For the duration of this work we will 
be using the tenns ‘Missionary,’ and “Orientalist’ interchangeably. The modern installment of 
this story begins with the book The Life of Mahomet by Sir. William Muir in 1858, who coined 
the term “Satanic verses” in his writings regarding the alleged incident. (Muir,1858,vol.2,p.l52) 
Contrary to Spencer’s claim there was never mention of any “Satanic verses” until Muir’s 
writings. In Arabic this story was known as the ‘qissat al gharaniq ’ or ‘story of the cranes,’ we 
will get into in detail later. 

Presbyterian Missionary Sir. William Muir served as principal of the University of 
Edinburgh, in Edinburgh, Scotland. He also served as foreign secretary to the British Indian 
government, and was knighted in 1867. He was seen as a scholar of Islam, and published his 
biography of the Prophet Muhammad (88) entitled The Life of Mahomet in 1858. There was 
immediate criticism of his work during his lifetime. In November of 1883 the British daily 
newspaper The Times accused him of Christian bias, and for odium theologicum, or ‘theological 
hatred’ in Latin. (Powell,2010,p.256) Even a contemporary historian Edward Augustus Freeman 
directly questioned Muir’s conjectural methodology of the “Satanic verses” labeling it as a “half 
timid suggestion.” (Powell,2010,p. 168) Modern observer Clinton Bennett in his book In search 
of Muhammad has stated “.. .Muir wanted to convince Muslims that Muhammad was not worth 
their allegiance. He thus combined scholarly and Evangelical or Missionary purposes.” 

(Bennett, 1998,p.l 11) 

We can sum up his career to being an over-glorified Christian Missionary who served in 
British India. He founded a Christian village in India, and he was a committed Evangelical 
Christian who once wrote: “If Christianity is anything, it must be everything. It cannot brook a 
rival, nor cease to wage war against all other faiths, without losing its strength and virtue.” 
(Powell,2010,p.261) Regarding British India he said “Britain must not faint until her millions in 
the East abandon both the false Prophet and the idol shrines and rally around the eternal truth 
which has been brought to light in the Gospel.” (Bennett, 1992,p. 111) In his seminal work 
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Orientalism, Edward Said quotes Muir as saying “the sword of Muhammad and the Quran are 
the most stubborn enemies of civilization, liberty, and the truth which the world has yet known.” 
(Said,1978,p.151) Sheikh Muhammad Saeed ar-Rahawan holds a Ph.D. in hadeeth sciences, and 
is a professor of hadeeth at Al-Azhar University in Egypt. In 2015 he published a book entitled 
Early Sources for Prophet Muhammad’s (7K) Biography. In it he speaks of Muir “One can easily 
see that most of Muir’s premises are generalized observations that lack solid proof or even 
extensive study of biographical or legal traditions. Fabrication did spread among early traditions, 
a fact which was ascertained by classical Muslim critics...” (ar-Rahawan,2015,p.29) What was 
considered “scholarship” in terms of Middle-Eastern studies in the West was lackluster at best 
during this time. The forever immortalized Sir. Mark Sykes, famous for the ‘Sykes-Picot 
agreement’ that split up the Middle-East after World War I, was actually a college drop-out 
mime. His only credentials were that he used his inheritance money to live in Turkey. 
(Fromkin,1989,p.l47) Sykes was able to successfully convince the British government that he 
was an “expert” on the Middle-East. Needless to say this “expertise” is still being felt today. It 
was around this same period that Sir. William Muir was active. To say that his writings brought 
with them a bias would be a massive understatement. The “Satanic verses” as a title traces back 
to him. 


Life of Mahomet -1858 

In Life of Mahomet the incident is listed as ‘The lapse’ in the table of contents. He relates 
what he finds in Tabari’s work, and also lists Ibn Ishaq as a reference. ‘Mahomet’ is his 1858 
spelling of Muhammad the Prophet of Islam (SS).The paragraph where the term is first coined is 
as follows: 

“Now when the Coreish (Quraysh) heard this, they spake among themselves, saying, Mahomet 
(Muhammad) hath repented his Favorable mention of the rank held by our goddesses before the 
Lord. He hath changed the same, and brought other words in its stead. So the two Satanic verses 
were in the mouth of every one of the unbelievers, and they increased their malice...” 

(Muir, 1858,vol.2,p. 152) 
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The Hadeeth in Tabari 


Muir may get the credit for coining the phrase, but he got the hadeeth, or saying 
regarding the Prophet (S8) from Tafseer at-Tabari. Tabari relates two hadeeth, in his tafseer. Due 
to space and time we will only relate the shorter of the two here: 

Chain of narrators: A1 Qasim ibn al Hasan—al Husayn ibn Dawud—Hajja—Abu 
Ma’shar—Muhammad ibn Ka’b al Qurazi: 

“The Messenger of God (88) was sitting in a large gathering of Quraysh, wishing that day that no 
revelation would come to him from God which would cause them to turn away from him. The 
God reveled: 

“By the star when it set, your comrade does not err, nor is he deceived.. 

And the Messenger of God recited it until he came to: 

“Have you thought upon al-Lat and al-Uzza and Manat, the third, the other?” 

When Satan cast on his tongue two phrases: 

“These are the high flying cranes; verily their intercession is to be desired.” 

He uttered them and went on to complete the surah. When he prostrated himself at the end of the 
surah, the whole company prostrated themselves with him. Al-Walid ibn al-Mughirah raised 
some dust to his forehead and bowed over that, since he was a very old man and could not 
prostrate himself. They were satisfied with what Muhammad had uttered and said, “We 
recognize that it is God who gives life and death, who creates and who provides sustenance, but 
if these gods of ours intercede for us with him, and if you give them a share, we are with you.” 

That evening Gabriel came to him and reviewed the surah with him, and when he 
reached the two phrases which Satan had cast upon his tongue he said, “I did not bring you these 
two.” Then the Messenger of God (8®) said, “I have fabricated things against God and have 
imputed to Him words which He has not spoken.” Then God revealed to him: 

And they indeed strove hard to beguile you away from what we have revealed to you, 
that you should invent other than it against us... 

To the words: 

“.. .and then you would have found no helper against us.” 

He remained grief-stricken and anxious until the revelation of the verse: 
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“Never did we send a Messenger or a Prophet before you.. .to the words.. .God is knower, 
wise.” 

When those who had emigrated to Abyssinia heard that all the people of Mecca had 
accepted Islam, they returned to their clans, saying, “They are more dear to us”; but they found 
that the people had reversed their decision when God cancelled what Satan had cast upon the 
Messenger of God’s tongue. 

(Tabari, 1988,vol.6, p.lll) 


Overview 

The Islamic sciences of usool al hadeeth and usool at tafseer quickly, and efficiently, 
dissolve this narrative into the ether. Dr. Bilal Philips; Islamic studies Ph.D., has stated 
“Ignorance of these areas of knowledge promote grave misunderstandings about the foundations 
of Islamic teachings and provides an easy avenue for those who seek to distort Islam.” (Philips, 
2005, p.20) The Arabic word usool translates to ‘fundamental principles.’ These “Satanic 
verses” are rapidly discredited using these fundamental principles of Islamic studies with a 
simple background, explanation, and understanding. We will break down this story part by part, 
and reveal it to be the corrupt ‘game of telephone’ that it is. We will also come to the unfortunate 
conclusion that one religion’s ‘scholar,’ is seen as an ‘editor’ to the next. This story is an 
example of what happens when bias, and ulterior motives replace evidence and intellect. 
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History 

The Oxford Dictionary of Islam has an entry for the “Satanic verses” that states: 

Term coined by Sir. William Muir in his Life of Mahomet (1858), used in reference to the report 
recorded by at-Tabari (d.923CE) that Satan interjected in surah 53:19-20 words recognizing the 
intercessory of the pre-Islamic Arabian deities al-Lat, al-Uzzah, and al-Manat. According to the 
report, these “Satanic verses’ were later repealed (see Quran 22:51-52). (Esposito, 2003, p.280) 

We start with the life of the Prophet Muhammad (88), which traditionally has been 
divided into two periods; the Meccan period, and the Medinan period. The Meccan period 
represents the first twelve years of his Prophethood before his migration, or hijra, to the city of 
Medina. The Medinan period in turn refers to his life post -hijra. During his Prophethood in 
Mecca, there was endless turmoil between him and his followers dubbed Muslims, or followers 
of Islam, and the Arab tribal leaders of the city known as the Quraysh. The Arabs of Mecca were 
mostly polytheists who believed in multiple “gods and goddesses.” Muhammad’s (88) 
proselytization of unadulterated monotheism was an uncomfortable threat to the city of Mecca, 
as the city was considered the premier pilgrimage site for polytheists across the region. The 
Meccan hospitality services for this pilgrimage were the main source of income for the city. 
Having large percentages of the Meccan population convert to monotheism, or Islam, was a 
serious threat to the city’s economy. There was violence and boycotts. (Mubarakpuri,1998,p.l21) 
Muhammad’s (88) preaching was met with constant ridicule and harassment. He was laughed at 
on a constant basis, but he would calmly continue to preach and offer his prayers regardless. On 
one occasion during the Meccan period, Muhammad (88) was praying and a chapter of the Quran 
scholars later named surah Najm was revealed. As the Prophet Muhammad (88) was reciting this 
surah in his prayers, the people around him became moved. The surah then called for a 
prostration at its end, which was the first surah of its kind to do so. (Ibn Kathir,2003,vol.9,p.305) 
When the Prophet (88) prostrated after finishing his recitation, everyone in his vicinity except for 
one man fell in prostration along with him. This moment was so powerful that even pagans, 
polytheists, and idolaters fell into prostration. (Bukhari, 1997,vol.6,p.326) So powerful indeed 
that rumors began to spread that the entire city of Mecca had converted to Islam. The rumor 
gained so much steam that Muslims who had fled the city due to persecution returned believing 
the rumor to be true. (Mubarakpuri,1998,p.92) This story is found in what is considered to be the 
strongest and most authentic collection of hadeeth in all of Islamic studies known as Sahih 
Bukhari. This is the most authentic account of this story to reach us. Two hadeeth are recorded in 
Sahih Buhkari regarding this incident. The most detailed account is as follows: 

Narrated Abdullah: The first surah in which prostration was mentioned was surah an-Najm (the 
Star). Allah’s Messenger (88) prostrated (while reciting it), and everybody behind him (including 
polytheists, idolaters, and jinn) prostrated except a man whom I saw taking a handful of dust in 
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his hand and prostrated on it. Later I saw that man killed as an infidel, and he was Umaiyya bin 
Khalaf. (Bukhari, 1997,vol.6, p.326) 

According to Tafseer Ibn Kathir there are similar narrations included in the collections of 
Sahih Muslim, Suncin Abu Dawud, and Sunan An-Nasai. (Ibn Kathir,2003,vol.9,p.305) For the 
practicing Muslim this is where the story begins and ends. We don’t find reference to any 
“Satanic verses” in the books of the Muslim scholars during the golden age of Islamic studies. 
“Satanic verses” would translate loosely in Arabic to ayat ash-shayaateen. Doing a search for 
this term in Arabic we find nothing remotely similar. However we do find what was referred to 
as the ‘story of the gharaniq, ’ which Muslims scholars and historians were aware of. The 
majority of them quickly dismissed it as a fabrication. Gharaniq is the plural of the Arabic word 
ghurnuq which is usually translated to mean ‘crane.’ (Hans Wehr,1979,p.787) It is referred to as 
the ‘story of the cranes’ because the Arabian “goddesses” were said to act as “high flying cranes” 
that flew high to deliver prayers to God. Once again, we don’t find mention of it in any of the 
most reliable hadeeth collections, books of see rah, of tafseer collections. When we look to 
Tafseer Ibn Kathir, the most reliable tafseer to reach us, we find that Ibn Kathir simply alludes to 
it, mentions that it is found in some works of tafseer, and that he is not going to put it into his 
tafseer due to it not being authentic. (Ibn Kathir,2003,vol.6,p. 130) This is contrary to Spencer’s 
theory of scholars “leaving it out” of their works entirely. 

Our first quick line of defense here is the fact that the pagans of ancient Arabia never 
referred to their “gods and goddesses” as gharaniq. In a polytheistic faith such as the one that 
was practiced by the pre-Islamic Arabs the amount of “gods and goddesses” was seemingly 
endless. We still know some of the names, some of which are mentioned in the Quran. There are 
also wall carvings, and stone images that still exist today in areas such as the treasury in Petra. 
That being said we still have no evidence that pre-Islamic Arab pagans referred to any of their 
“gods and goddesses” as gharaniq. You would think that for this story to gain more steam 
someone would have found something to prove otherwise. The fact of the matter is the contrary. 
No evidence has ever been found in 1,400 years to correlate ‘ gharaniq ’ with the deities of 
ancient Arabia. 
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Hadeeth 


Hadeeth being the foundation of tafseer literature, it should be explained first. 
Linguistically the Arabic word hadeeth refers to a conversation, an item of news, story, or report. 
Islamically the definition of hadeeth refers to the actions and sayings of the Prophet Muhammad 
(88) (Philips,2007,p. 13) In Arabic multiple hadeeth are referred to as ahadeeth. With the Prophet 
Muhammad (88) being deceased for over 1,400 years how would we know a hadeeth to be a true 
statement? Contrary to popular belief, even held by some Muslims, hadeeth were written down 
during the time of the Prophet (88). During the era of the sahabah, or the companions of the 
Prophet (S), we have evidence that some well-known companions such as Abu Hurayrah, 
Abdullah ibn Abbas, Abdullah ibn Amr ibn al-As, and Abu Bakr himself had their own written 
collections of hadeeth. (Philips, 2007, p. 23-24) These hadeeth , were passed down orally from 
generation to generation. Hadeeth were not only transmitted orally during this time period. When 
we research the era of dissemination of hadeeth during the first three centuries, we find that there 
were eight methods of transmission. Four of these methods entailed the acquisition of written 
hadeeth. These methods were; munaawalah , the granting of books, kitaabah , written 
correspondence, wasiyyah, bequest of books, and wajaadah, the discovery of books. 

(Philips,2007,p.39-40) In his book Usool al-Hadeeth Dr. Bilal Philips relates “The origins of the 
hadeeth literature can be traced back to the letters, laws and treaties that were dictated to scribes 
by the Prophet (88) himself.” (Philips,2007,p.l57) Ahadeeth were finally preserved permanently 
in multi-volume collections by the end of the eight century C.E. Hadeeth were collected by the 
likes of Imam Malik, and Imam Ahmed among others. (Philips,2007,p.28). In the beginning of 
the ninth century C.E. we have the collection of Sahih Bukhari , which is considered the most 
authentic writings in Islam other than the Quran. (Philips,2007,p. 170) This collection was 
followed by the collections known as: Sahih Muslim, The Sunan of Abu Dawud, The Jami of 
Tirmidhi, The Sunan of an-Nasai, and The Sunan of Ibn Majah. These six collections became 
known as as-sihaah as-sittah, or the ‘sound six,’ and are considered canon. (Philips,2007,p.l98) 
There were also many minor collections such as the Sahih of Ibn Hibbaan , and the Sahih of Ibn 
Khuzaymah. These are the preserved written forms of the hadeeth to have reached us today. 


How do we decipher between what is authentic, and what is inauthentic? Here we refer to 
the science of validation of hadeeth , or Ilm al-Jarh wa at-Tadeel. We use this particular science 
to reveal whether a hadeeth is valid or invalid based on certain criteria. We start with the chain 
of narration referred to as the isnad. Who initially heard the hadeeth , and who did that person tell 
it to? What was their character? What is their reliability? After the assassination of the third 
righteous Caliph in Islam; Uthman bin Affan, the Muslim community splintered into various 
political sects. This is widely believed to be the beginning of forged hadeeth. “All Muslim 
theologians agree that forgery of hadeeth occurred gradually from the middle of the first century 
after hijra onwards.” (as-Sibai,1961,p.79) The isnad system begins with naming the authorities 
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for each hacleeth or report. Overtime this criticism evolved into science of its own. Asma ar- 
rijaal, literally ‘names of men,’ tackles the chronology, biography, and criticism of all known 
hadeeth narrators. More specifically it focuses on their name, date of birth, death, and statements 
of scholars regarding their character. The science then moves deeper into that of disparaging and 
accrediting hadeeth attesters. In Arabic this is known as al-jarh wa at-tadeel. It focuses on 
grading hadeeth narrators regarding their birth, life, reliability, and accuracy. (ar-Rahawan,2012, 
p.37) We should make mention of three important Arabic terms in regards to proving the 
authenticity of hadeeth. Isnad refers to the chain of narrators. It is the process in which we trace 
a hadeeth back to its original authority. Sanad has the linguistic meaning of‘support,’ and also 
refers to the chain of narration. It has the purpose of being the bridge that leads to the text of the 
hadeeth. The word musnad has the English meaning of ‘traced back,’ and represents and un¬ 
broken chain of narrators leading all the way back to the Prophet (S). Likewise a musnid is a 
person who narrates hadeeth. 

Volumes upon volumes have been written in regards to hadeeth classification, and 
grading. The most well-known terms used to denote the level of authenticity in hadeeth are; 
sahih, hasan, daef and mawdoo. These can be translated to; sound, good, weak, and false. The 
strongest grading of a hadeeth is sahih. What makes a hadeeth sahih! According to scholar Ibn 
as-Salah it is a “tradition with a continuous chain of upright and perfectly accurate reporters up 
to the point of its termination, and which can be neither anomalous nor defective.” (ar- 
Rahawan,2012,p.l06) The continuity in the chain of narrators must be completely perfect and 
preserved all the way back to the final authority. For example there can be no breaks in the chain 
imursal) and no individuals known of bad character ( mudallis). All narrators must retain 
uprightness (adl) and display accuracy (dabit). The minimum requirement for a narrator to be 
considered upright is that they are a sane, practicing Muslim first and foremost. The individual 
should not have committed any major sins, and is not persistent in committing minor sins. 

When we move to the matn, or text of the hadeeth , it should be clear of any anomaly in 
order to be considered sahih. It should not contradict another reliable hadeeth reported by a 
larger number of transmitters. It also cannot be contradicted by a reliable hadeeth transmitted by 
an individual transmitter of higher ranking and authority. (ar-Rahawan,2012,p,107) The hadeeth 
must also be clear of any major or minor defects. These defects can include, but not limited to; 
connecting a disconnected hadeeth , elevating a suspended hadeeth, a subtle change in wording, 
insertion of words, or the connection of one hadeeth to another. Again the next grade down from 
sahih hadeeth is the hasan hadeeth. We commonly refer to hasan hadeeth as good. This term 
was made famous by Imam at-Tirmidhi who defined it as “a reliable hadeeth that does not 
include any narrator accused of falsehood in its chain of narration; it is not an anomalous 
hadeeth, and something similar to it has been related from more than one line of transmission.” 
(ar-Rahawan,2012,p,123) The next grade of hadeeth is daef, or weak. These hadeeth have major 
defects versus the minor defects found in hasan. These major defects are either a gap in the isnad 
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or matn, or a major deficiency in the transmitter of the hadeeth. The next grade down from daef 
would be mawdoo, a false narration. You might say it’s not even a hadeeth at all. It’s a lie. 

The strictest outline of sahih hadeeth was orchestrated by Imam Bukhari. He was the first 
to compile a collection that included only sahih narrations. This collection was Imam Bukhari’s 
life’s work. He travelled great distances collecting hadeeth for his sahih only collection. His 
methodology was so calculated he would make two units of prayer for every hadeeth he 
considering using in the collection. Imam Bukhari was known for the strict criteria that the 
narrators were not only to be reliable, but also required proof that the narrators physically met 
each other during the course of their lives. Imam Muslim for example was okay only on the 
assumption that they had met. He also held the criteria that the narrator had to be well known to 
the point he had stayed with his teacher a very long time. (ar-Rahawan,2012,p.l 15) 


Imam Bukhari 

A common tactic used by Christian Missionaries and Orientalists to strengthen their 
position, is to question the reliability of later scholars. They claim earlier scholars of Islam are 
more reliable, and that later scholars were mere “editors,” or protectors of Muslim interests. In 
The Early Sources for Prophet Muhammad’s (W) Biography , Dr. Muhammad ar-Rahawan 
explains the methodology used by most western writers in regards to the Prophet Muhammad 
(88). He notes: “...western scholars adopted different views concerning the authenticity and 
reliability of early Muslim biographical sources.” (ar-Rahawan,2015,p.20) According to this 
belief an embarrassing story such as the “Satanic verses” would not be in the books by later 
scholars as a way to “edit” them out of history. Hadeeth scholars such as Imam Bukhari fall 
under the “editor” umbrella that they raise. 

Imam Bukhari was born Muhammad ibn Ishmael bin al-Mughirah in the year 194 A.H. in 
Bukhara in the territory of Khurasan West Turkistan. He is called Imam Bukhari as a reflection 
of where he was born. Well-known biographer of the scholars Salahudeen ibn Abdul-Maujood 
related “His father Ishmael was an eminent hadeeth scholar in his own right, and was one of the 
students and associates of Imam Malik.” (Abdul-Maujood,2005,p. 15) Imam Bukhari was 
inspired to study hadeeth science at a very earlier age, and stayed motivated even after his 
father’s death. It is also said that he inherited his father’s wealth, which enabled him to devote 
the majority of his time to his studies. At the age of 18 he made hajj with his Mother and 
Brother. After which he stayed behind in Mecca for the purpose of attaining knowledge and 
acquiring hadeeth. From there he began his career as a travelling student of knowledge, 
eventually becoming a scholar in his own right. He once related “I visited Ash-Sham and Egypt; 
the Arabian Peninsula twice; and Basra four times. I resided in Al-Hijaz for six years, and I 
cannot count the number of times I entered Kufah and Baghdad with other hadeeth scholars.” 
(Abdul-Maujood,2005,p.32) It is believed that over the course of his life he had over a thousand 
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teachers, and he only took knowledge from those whom he deemed trustworthy. Over the course 
of his life Imam Bukhari proved his true his status as a scholar through not only his vigor for 
study, but through his words and actions. 

There is one account of a time Imam Bukhari was traveling at sea for the sake of 
knowledge. One of the passengers befriended him and gained his trust. Naturally, once this 
passenger gained his trust he looked for ways to take advantage of him. The noble Imam 
revealed to this man in conversation that he has brought one thousand dirhams (the currency at 
the time) with him on the journey. The next morning this passenger of ill repute informed the 
security on the ship that his one thousand dirhams had gone missing. The security guards on the 
ship began their search, surely to find the missing money in Imam Bukhari’s room. Security 
searched high and low, and found nothing. They returned to this con-artist passenger and scolded 
him for wasting their time. When the ship had docked this scoundrel had come face to face with 
Imam Bukhari who was quietly exiting the ship. He was in such shock at what had happened that 
he had no qualms about approaching Imam Bukhari directly. He asked Imam Bukhari about the 
whereabouts of the one thousand dirhams. Imam Bukhari replied as a matter-of-factly that he 
had simply thrown the bag of dirhams overboard. In shock, the liar kept enquiring with Imam 
Bukhari who replied “O ignorant one. Do you not know that I have spent my entire life gathering 
the hadeeth of the Messenger (8!) and that the world now acknowledges my trustworthiness. 
Would it have then been befitting for me to subject myself to the accusation of theft? And shall I 
lose the precious pearl that I have earned over a lifetime over a limited number of dirhamsT ’ 
(Abdul-Maujood,2005,p. 142) 

Regarding his piety, it has been said he never ate foul smelling foods in his entire life for 
fear of offending those around him. He spent the majority of his life eating small amounts of 
very plain bread. So much to the point a doctor once advised him to ingest more nutrients in his 
diet. This was a man who gave in charity, and a man who only spent his money in scholarly 
pursuits. This was a man who spent his free time in prayer and in reciting Quran. The most well- 
known legend of Imam Bukhari in regards to his memory and status as a hadeeth scholar, is the 
time he was tested by ten hadeeth scholars, who recited hundreds of ahadeeth to Imam Bukhari, 
with the isnad purposely matched to the wrong matn in order to test him. Imam Bukhari politely 
apologized for being unfamiliar with the ahadeeth they recited, and politely advised them that 
they had made this “mistake.” He then proceeded to correct every single hadeeth they had recited 
to him. (Philips,2007,p.l72) We should note that this happened to him on more than one 
occasion, as being tested was an everyday part of his life as a scholar. 
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A scholar truly only becomes recognized as such by other leading scholars from the time 
period in which they lived. Imam Bukhari’s first teacher Suleiman ibn Harb once looked over at 
Imam Bukhari during a class and exclaimed “This one will become a man of great renown.” 
(Abdul-Maujood,2005,p.63) Abu Musab az-Zuhree once stated “In our view, Muhammad ibn 
Ismael has a greater understanding of the religion and is more knowledgeable in hadeeth than 
Ahmed ibn Hanbal.” He also said “Were you to look at Imam Malik,...and at the face of 
Muhammad ibn Ismael you would have said that both of them are at the same level in both 
hadeeth and fiqh (Islamic Jurisprudence).” (Abdul-Maujood,2005,p.65) The legendary hadeeth 
scholar Ahmed ibn Hanbal was one of his most notable teachers. He once said of Imam Bukhari 
“The land of Khurasan has not produced anyone who is equal to Muhammad ibn Ismael.” 
(Abdul-Maujood,2005,p.67) We could go on and on about the recognition of the highest level of 
scholarship attained by Imam Bukhari, and the respect of his peers. As mentioned before any 
time his hadeeth collection Sahih Bukhari is mentioned, it is quickly noted that it is “ranks 
second only to the book of Allah.” (Abdul Maujood,2005,p.52) 

We have gone into the life and merit of Imam Bukhari and his sahih hadeeth collection to 
quickly destroy the claims made by Christian Missionaries that he was simply an “editor,” and 
“actively removing” stories from Islamic history. If Muslims scholars were mere “editors” then 
how come only the later scholars were doing the “editing?” If this supposed “editing” needed to 
be done, wouldn’t the earlier scholars have done the “editing” first? These claims are as ignorant 
and preposterous as claiming the early church fathers left no mark whatsoever on Christian 
theology. For instance; to claim that St. Augustine was “merely an editor” would be done in the 
most extreme of ignorance. I’m sure Christians wouldn’t appreciate it if Muslims called their 
church fathers “simple editors.” Any student of theology in any university around would never 
make such a claim. If that were so, the credentials of the student, and the university would be 
called into question. This attitude falls perfectly in line with the theme used by Christian 
Missionaries that only their particular brand of scholarship qualifies as scholarship, and no others 
make the cut. You will also find that they do this with the Jewish Bible; or Tanakh, as well. Not 
only do they call it the “Old Testament,” but they use verses from it to prove their “trinity.” Even 
so far as to disagree with notable scholars within Judaism. Once again, their brand of scholarship 
is the “true scholarship,” and everything else is disqualified. We need to substantially defend 
Sahih Bukhari here as this is the turning point in their argument for the so-called “Satanic 
verses.” The hadeeth that was included in Sahih Bukhari was the most authentic narration, and 
did not include any such “verses.” They attack the authenticity of the most authentic scripture 
next to the Quran because it is the only thing they really can do to prove their point. They also 
try to claim that there is no such thing as false hadeeth as a follow up and we will explore that 
latter. The hadeeth previously mentioned that appears in Sahih Bukhari is graded sahih under the 
strictest of conditions arranged by Imam Bukhari himself. 
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Tafseer 


In Islamic studies the word tafseer refers to the commentary, or exegesis of the Quran. 
The Quran being the holy scripture of the Muslims revealed to the Prophet Muhammad (88). 
Quran translates to ‘recitation’ in English. When Muslims wish to decipher the meanings of a 
particular verse of the Quran, they search in the authentic books of tafseer. This scholastic 
concept is one of the many aspects of Islam that separates it from other religions. One may not 
invent their own understanding of a Quranic verse based on what they “think,” or “feel.” One 
may not express their opinion on a Quranic verse simply because they “know some Arabic.” This 
is actually the fourth step out of five for compiling an authentic tafseer. (Philips,2005,p.35) We 
can define tafseer literally as ‘interpretation’; Islamically it refers to the science of explaining the 
meanings of the Quran. (Philips,2005,p.317) The word tafseer is derived from the verb fassara in 
Arabic meaning ‘explanation.’ In Islamic sciences it is defined as “a branch of knowledge by 
which the Quran is understood, its meanings explained, and its points of law and wisdom 
derived.” (Suyuti,1978,p.l74) During the time of the sahabah, or the companions of the Prophet 
(88) the two great scholars of tafseer were Ibn Abbas in Mecca, and Ubay ibn Ka’b in Medina. 
(Philips,2006,p. 20) 

In order to understand the Quran, one must look to the authentic tafseer. In order to 
comprehend what constitutes authentic tafseer, one must look to the science known as usool at- 
tafseer. “The sahabah, or companions of the Prophet (88) were taught to seek their understanding 
of the Quran first from the Quran itself, then from the explanations and applications of the 
Prophet (88) and from their own intimate understanding of the language...” (Philips,2005,p.35) 
From this example we discover that one is to understand the Quran first by the Quran; second by 
the sunnah, third by the understanding of the Prophet’s (W) companions, fourth by the 
understanding of the classical Arabic language, and fifth by educated opinion usually as a last 
resort. Unfortunately what we find today is that the majority of Muslims base their understanding 
of the Quran on their own baseless opinions. In a hadeeth narrated by Abu Hurayrah, and 
collected by Ahmed; the Prophet (88) is reported to have said “Opinion based argument about the 
Quran is kufr [disbelief].” He repeated it three times, then said, “What you know of it, act upon; 
and what you are ignorant of, refer it to one who knows.” (Philips,2005,p.45) The sahabah were 
taught to first seek clarity regarding their understanding of the Quran from the Quran itself. If 
that clarity was not there they would seek the answer from the Prophet (88) himself. In today’s 
context this would constitute sunnah, or the way of the Prophet (S). After the death of the 
Prophet (S) the next generation would also look to the explanations given by the sahabah. As 
Islam expanded geographically, non-Arabic speakers entered the fold of Islam. As time moved 
on Arabic words also began to take on different meanings from the 6 th century hijazi dialect of 
Arabic (the hijaz region of Arabia is west-most, closest to the Red Sea). We have evidence that 
there always existed different dialects of Arabic. (Versteegh,1997,p.39) From before the Quran 
was revealed, and even to this day a word may mean one thing in the Arabian Peninsula, and 


20 



something else entirely in the region of ash-Sham (Northern Arabia, Syria, Palestine, Jordan, and 
Lebanon). This is where clarification of the text via language comes into play. By the time we 
get to the third generation of Muslims the gathering of meanings into tafseer became a necessity. 

The first method of understanding the Quran is to understand the Quran by the Quran itself. 
When we discuss Quran by Quran we are referring to the self-explanatory process which exists 
in many verses of the Quran itself. Many times a question is asked of the reader to provoke 
thought and deep reflection. This question is usually followed by an answer. In surah Tariq of 
the Quran it asks in the first two verses “By the heaven, and by at-Tariq, and what will make you 
understand what at-Tariq is?” In the third verse it answers the question by stating “It is the 
piercing star.” 

The second method for understanding the Quran is to understand the Quran by the sunnah. 
Sheikh al-Islam Ibn Taymiyyah has stated “It is obligatory to know that the Prophet (8f) 
explained to his companions the meanings of the Quran just as he taught its words.” (Ibn 
Taymiyyah,2009,p.25) When we look to the sunnah we find that elements as crucial as the five 
pillars of Islam were either explained, clarified, or demonstrated by the Prophet (S8) in his 
sunnah. For example one may know to pray, but one may not know how to pray, or how many 
times they should pray without consulting the sunnah. One may know to perform hajj, but will 
not know how to perform hajj without consulting the sunnah. An example of Quran by sunnah is 
the verse “Prepare from them whatever force you are able to...” (Quran:8:60) When asked about 
this verse the Prophet (88) responded “Verily force is shooting.” (Philips,2005,p.40) 

The next level of tafseer is tafseer by athar, which refers to the opinion of the sahabah. 

When the meaning is not expressed by the first two levels of tafseer we look to the narrations of 
the sahabah. If the meaning of a specific verse was lost, or not expressed by the Prophet (#), we 
look to the knowledgeable members of the sahabah for the answers. For example we’ve 
mentioned Ibn Abbas was one of the well-known scholars of tafseer during the time of the 
Prophet (88). If we don’t find the meaning of a verse with Quran by Quran, or Quran by sunnah, 
we can then look to one if his sayings, or athar, since he was a member of the sahabah. For 
example Ibn Abbas was once asked about the verse “.. .And whoever does not judge by what 
Allah has revealed is a kafir [disbeliever].” (Quran:5:44) Ibn Abbas said “It is a form of kufr 
[disbelief] less that real kufr.’’'’ (Philips,2005,p.42) When it is not explained by the sahabah then 
we go to the sayings of the tabi ’un, which was the following generation. If not explained by the 
tabi ’un, we then look to the sayings of the tabi tabi ’un, the 3 rd generation of Muslims. Note that 
these opinions should be agreed upon unanimously. This is contrary to the well-known false 
hacleeth that reads “my companions are like the stars; whichever of them you follow, you will be 
rightly guided.” (Albani,2007,p.94) 
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If we don’t find the meaning to a particular verse after these first three methods, we then turn 
to the fourth method, tafseer by language. Unfortunately in today’s climate of boisterous Muslim 
ignorance; usually assisted by social media and the like, most of today’s Muslims think that 
tafseer starts with common translation of Arabic. This is false as the meanings of certain words 
in Arabic have changed over the last 1,400 plus years. This is the nature of any language. For 
instance the word for computer in any language is ‘computer’ simply because the computer was 
invented in a 20 th century English speaking environment. Over time words take on new 
meanings, old meanings become lost, and portions of vocabulary and grammar fall into disuse. 
Any advanced Arabic student can tell you about the excruciating class they had to sit through 
studying a verb form that has fallen into disuse. (Wightwick,2018,p.54) Overtime, classical and 
Quranic Arabic dictionaries were compiled to preserve the original meanings of words to 
distinguish them from their acquired meanings. For an example of tafseer by language we look 
no further than to the abundance of “English Qurans” (English translations of the meanings of 
the Quran) that appeared in the 20 th century. The most famous of which is the translation done by 
Abdullah Yusuf Ali. One of the better English translations although not done without bias. It 
features an absurd opinion based commentary (suggesting that Alexander the Great; a Pagan, 
was Dhul Qarnain for example) which we’ve already noted is a major sin in Islam. In his 
translation Mr. Ali translated Buruj to mean “zodiacal signs.” This implies that God almighty is 
swearing an oath by figures super imposed on star configurations by the ancient Babylonians and 
Greeks. Any serious practicing Muslim can tell you that astrology is directly counter to Islam. It 
constitutes shirk, or associating partners with God, which is a major sin. According to the 
English translations such as Ali, God himself commits shirk. A more proper translation of Buruj 
would be ‘star configuration,’ or simply put ‘by the stars,’ and not ‘by the zodiacal signs.’ 
(Philips,2005,p.44) 

Lastly, when all else fails, we move to tafseer by opinion. Of course this is not tafseer by 
blind opinion, or desires (todays preferred methodology of “Muslim modernists,” “reformists,” 
and lackluster Muslim leaders). When we discuss tafseer by opinion we take what we find from 
the first four methods and we make an educated opinion based on those methods. We mentioned 
the hadeeth earlier “.. .opinion based argument about the Quran is disbelief.” This is because the 
Quran is the foundation of the religion of Islam. If everyone was allowed to interpret the Quran 
any which way they pleased the religion would eventually cease to exist. The Quran is the final 
revelation for all of mankind, and was revealed as such. For every individual to have their own 
‘Quran 2.0’ would undermine the religion from within. In turn this is the goal of the “Muslim 
modernists;” “reformists,” and lackluster Muslim leaders. To perform such an act cancels out the 
Quran’s role as the final revelation of God. As the Quran says: “.. .this day I have perfected for 
you your religion...” (Quran:5:3) 
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Tafseer Ibn Kathir 


We now turn to the collections of tafseer. What were they? Were they all authentic? 

There were many collections of tafseer over the centuries. Just because a famous name is 
dropped does not mean it is an authentic work. For example the Tafseer of Ibn Abbas is actually 
considered unreliable, and is totally rejected by Muslim scholars. (Philips,2005,p.63) Ibn Abbas 
is another favorite “name-drop” for Missionaries. Throughout the history of Islam there have 
been many collections of tafseer, and not all are authentic. Some collections favor a specific 
mathhab, or school of jurisprudence. Some collections favor a specific sect. Many collections 
published in the 20 th century are solely opinion based. Which in turn was the foundation for 
different groups and political parties. Some were not completed. Some had multiple authors, and 
many didn’t reach us. Finally some were meant merely to be encyclopedias. 

The most authentic work to reach us, and relied upon by the majority of scholars is called 
Tafseer Ibn Kathir. Abul-Fida Isma’il ibn Kathir ad-Dimishiqi (1300-1373 CE) was a scholar of 
Islamic Jurisprudence, and a student of the legendary scholar Ibn Taymiyyah. He was an eminent 
hadeeth scholar and historian. He is the author of al-Bidayah wa an-Nihayah (‘the beginning and 
the end’) which is considered the most authentic Islamic history book. In his tafseer he follows 
the strict methodology that we have just gone over, preferring the method of tafseer by Quran 
whenever he can, and only using authentic narrations from the sunnah. He analyzes conflicting 
information from the sahabah, and discusses legal issues, and differences of opinion. 

(Philips,2005,p.60) Ibn Kathir also mentions that it is “prohibited to indulge in Tafseer by mere 
opinion,” and lists a hadeeth to back this up collected in Tirmidhi, Nasai, and Sunan Abu Dawud. 
(Ibn Kathir,2003,vol.l,p.32) This work is still with us and was translated into English. 

With Tafseer Ibn Kathir being the most authentic, what do we find in the tafseer of Ibn 
Kathir regarding surah Najm? Were “Satanic verses” revealed? What we find is that what Ibn 
Kathir said regarding surah Najm is no different from what Imam Bukhari said. We should 
reiterate that the greatest hadeeth scholar of all time and the greatest tafseer scholar of all time 
have matching opinions and narrations regarding this chapter of the Quran. They are in 
unanimous agreement. Ibn Kathir starts by mentioning that surah Najm was the first surah in 
which a prostration point was revealed at its end. He mentions that it was recited in Mecca and 
that upon hearing everyone present prostrated except a man named Umayyah bin Khalaf, who 
was later killed as a disbeliever. He mentions this hadeeth is recorded in Sahih Bukhari, Sahih 
Muslim, Sunan Abu Dawud, and An-Nasai. (Ibn Kathir,2003,vol.9,p.305) He then has a section 
titled ‘Refuting Idolatry’ where he does just that. There is no mention of any “Satanic verses,” 
and from there he ends his tafseer of surah Najm. 


23 



Tafseer at Tabari 


In relation to the “Satanic verses” the tafseer collection in question is called Tafseer at 
Tabari. The oldest tafseer collection to reach us intact, it influenced every collection after it. 
(Philips,2005,p.58) Muhammad ibn Jarir at-Tabari (839-923CE) like Ibn Kathir after him was a 
well-known legalist; hadeeth scholar, and historian. We know that Missionaries have a love 
affair with Tafseer at-Tabari , but what was it? Was Tafseer at-Tabari a tafseer in the same vein 
as the tafseer of Ibn Kathir? To an Orientalist a tafseer collection is a tafseer collection. They are 
all interchangeable in their eyes. Likewise a false hadeeth is no different than an authentic one. 
However many Islamic scholars will actually tell you that the Tafseer at-Tabari was more of an 
encyclopedia than a tafseer collection in a traditional sense. This was simply the methodology 
that Imam Tabari used in compiling his tafseer collection. His intention was to write an 
encyclopedia for the scholars, not a tafseer for the masses. 

In the introduction to his tafseer he relates: 

“.. .knowledge of the reports of men of the past and of contemporaneous views of men of the 
present do not reach the one who has not witnessed them nor lived in their times except through 
the accounts of reporters and the transmission of transmitters, to the exclusion of rational 
deduction and mental interference. Hence if I mention in this book a report about some men of 
the past, which the reader or listener finds objectionable, or worthy of censure because he can see 
no aspect of truth; nor any factual substance therein, let him know that this is not to be attributed 
to us but to those who transmitted it...” (at-Tabari,1988,vol.l,p.13) 

We should also note that he recorded the authentic with the inauthentic, and that he recorded 
everything. There was even an authentication effort that was unfortunately cut short by the death 
of Ahmad Shakir who was working on the project. (Philips,2005,p.59) Dr. Bilal also notes that 
“Many Quranic commentators have used forged traditions in their commentaries without 
explaining their status.” (Philips, 2007, p.105) 
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Ibn Ishaq: Mudallis, Munkar, & Munqati 

Tabari’s tafseer relies heavily on the work of Ibn Ishaq before him. Spencer makes a point to 
name drop Ibn Ishaq, and Ibn Sa’d when discussing the “Satanic verses.” (Spencer,2006,p.83) 
Mr. Spencer was cleaver enough to rely on these two scholars as their works influenced Tabari 
because that was what was available to him at the time. However, as we’ve mentioned before 
with the inauthentic Tafseer of Ibn Abbas, it serves no purpose to name drop if you don’t really 
know what you are talking about. Strangely, but in true Missionary fashion, he contradicts 
himself earlier in the book stating “Ibn Ishaq’s Life of Muhammad is so unashamedly 
hagiographical that its accuracy is questionable.” (Spencer,2006,p.28) Why then would he turn 
around and use Ibn Ishaq’s work to undoubtedly prove the legitimacy of the “Satanic verses.” 
Spencer knows enough to mention Tabari’s collection from reading Muir, and he is bold enough 
to name drop Ibn Ishaq and Ibn Sa’d, but he doesn’t go much farther from there. 

Ibn Ishaq’s full name was Muhammad ibn Ishaq ibn Yasar ibn Khiyar. He was a very early 
historian of Islamic history born in Medina in 761 CE. He collected many oral traditions in order 
to compose one of the earliest seerah works, or biographies of the Prophet(SB).This work was 
later condensed by the scholar Ibn Hisham, and was a heavy influence on Imam at-Tabari’s 
work. Now we must note that he was a tafseer scholar during the infancy of usool al-hadeeth. 
Naturally hadeeth sciences had not been fully developed during his time. On one account he was 
once ordered out of Medina for attributing a hadeeth to a woman he had not met. 

(Jones,1968,p.810) His original seerah work entitled ‘ Siratu Rasuli llah ’ (‘Life of the Messenger 
of God’) did not survive. Most of it was preserved by Ibn Hisham, and made it into Tabari’s 
work. Strikingly enough, the incident of the “Satanic verses” was not included in Ibn Hisham’s 
preservation of Ibn Ishaq’s work as he felt it was discreditable to the Prophet ( 88 ) (at- 
Tabari,1988,vol.6,p. 108) We should also note that Ibn Ishaq’s seerah was commissioned by the 
Caliph al-Mansur who was also a Mutazilah. One of the greatest critics of his work was the 
legendary scholar Imam Malik ibn Anas, who completely rejected his seerah. He also noted that 
Ibn Ishaq had ‘ Qadari leanings,’ a sect in Islam, and ‘held preference for Ali’ which would also 
suggest leanings towards the Shia sect of Islam. He eventually left Medina due to his conflicts 
with scholars such as Malik. (Newby,1989,p.6) Other early scholars such as al-Jumahi, and ibn 
al-Nadim censured him for attributing forged poems into his seerah. 14 th century historian adh- 
Dhahabi noted that he filled his work with “ munqati and munkar .” (adh-Dhahabi,2009,p.l 10) 
Munqati is a hadeeth term referring to a break in the chain of narrators, and Munkar refers to a 
questionable narrator in the chain of narration. (ar-Rahawan,2012,p.281) 
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Adh-Dhahabi mentioned that although he had good character; anything that comes through 
him should be considered munkar, because there were issues with his memorizing, (adh- 
Dhahabi,2009,p.ll0) Last but not least, the greatest hadeeth scholar who ever lived Imam 
Bukhari considered him mudallis, and hardly used his narrations, if at all. (Ahmed,2005,p.l8) 
When we refer to someone being mudallis this means they are defective as a narrator. The word 
is derived from the Arabic word dalas, which means ‘darkness.’ Originally a mudallis person 
was someone who hid defects in their merchandise, the same way darkness can cover something. 
(Lane, 1867,vol.l,p.903) In hadeeth terminology it implies ‘concealing a defect in the chain of 
narration, the text, or the teacher in which the hadeeth was transmitted from.” (ar- 
Rahawan,2012,p. 191) Prime examples of this would be omitting a questionable narrator in the 
chain of narration, or stating a hadeeth was heard from someone it wasn’t heard from. The aim 
of such an act is to pass on a narration as authentic. 

We should note all of this with due respect. A scholar gets two rewards if he is correct and 
one reward if he is incorrect. (Tirmidhi,2007,p. 123) Ibn Ishaq had the best of intentions, and 
worked with the best of what he had available during his time. Unfortunately he lived during an 
era where hadeeth sciences were in their infancy. It is also believed Ibn Ishaq himself may have 
not believed the story, but related it anyway. A quote from biographer Muhammad Haykal; 
which is also quoted by Spencer, is as follows “Ibn Ishaq, for his part, did not hesitate at all to 
declare it [the “Satanic verses”] a fabrication by the zindiqs [this refers to hypocrites posing as 
Muslims].” (Haykal, 1976,p. 102) 


Ibn Sa ’d 

Ibn Sa’d’s full name was Abu Abdillah Muhammad ibn Sa’d ibn Munee az-Zuhri (d.885 
C.E.). He came from a family of Babylonian slaves that worked for the family of the great 
tafseer scholar, and companion of the Prophet (W) Ibn Abbas, who granted them their freedom. 
He developed an interest in hadeeth learning and eventually travelled to Baghdad where he 
became the notable assistant to the early Arab historian al-Waqidi, who also fits into our story. 
He worked as his secretary for such a long time he became known as katih al-Waqidi or 
‘secretary of Waqidi.’ (Philips,2007,p.204) He was also a known proponent of the Mutazilah 
creed; that believed the Quran was created, and supported Caliph al-Ma’mun regarding this 
matter during a time when many were being jailed and tortured. (Abdul- 
Maujood,2006,p.53)When mentioning the works of Ibn Sa’d and Tabari, Dr. ar-Rahawan notes 
“Many western biographers realized that there were contradictions in the sources, traces of 
legends, exaggerations, and many kinds of biases...” (ar-Rahawan,2015,p. 19) 
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Zamakhshari 


Also mentioned by Spencer as a scholarly proof is Abu al-Qasim Mahmud ibn Umar 
Zamakhshari (d.1144) (Spencer,2006,p.83) who was yet another Mutazilah theologian. Spencer 
values him because he’s from the 12 th century, and mentioned the story of the “Satanic verses.” 
A quick look to the Oxford Dictionary of Islam reveals “His Quran commentary, Al-Kashshaf an 
haqaiq al-tanzil, exhibits his Mutazili dogmas with little attention to tradition and elaborates on 
lexical, grammatical, and rhetorical elements while interpreting the Quran and highlighting its 
miraculous inimitability.” (Esposito,2003,p.346) Once again we have another diluted and bias 
source, and once again we have a Missionary who doesn’t care about bias. Spencer may argue 
that Zamakhshari was “unlikely to have recounted it if he did not trust the sources” (Spencer, 
2006,p.83) however he neglects to realize that Zamakhshari himself is not a reliable source. 


Waqidi 

Moving on to Waqidi; who is referenced by Muir among others. We know he was the 
man whom Ibn Sa’d was a secretary for. Once again we turn to our trusty Oxford Dictionary of 
Islam which notes that many later scholars were “suspicious of his traditions.” 

(Esposito,2003,p.335) After a while it becomes silly. These self-proclaimed “Islam experts” 
don’t seem to own a simple Islamic dictionary. This particular dictionary is simple, easy to use, 
and sells on eBay for around $3. Researching further we back up what is found in the Islamic 
dictionary. The list of scholars who refuted the credentials of al-Waqidi is endless. We will only 
mention a few here. The great scholar of ash-Sham Imam an-Nawawi, author of Riyad as 
Saliheen, stated “Their consensus is that al-Waqidi is weak.”(al-Asqalani, 1967,p.366) The great 
20 th century hadeeth scholar Sheikh Albani said al-Waqidi was a “liar,” in his collection Silscdat 
al-Hadeeth ad-Daifa. The great fiqh scholar, and developer of usool al-fiqh Imam ash-Shafi once 
said “All the books of al-Waqidi are lies. In Medina there were seven men who used to fabricate 
authorities, one of which was al-Waqidi.” (Abi-Hatim,1997,vol.4,p.21) Hadeeth scholar and 
author of Musnad Hanbal, Imam Ahmed ibn Hanbal said of al-Waqidi “He is a liar [and] makes 
alterations in the traditions.” (adh-Dhahabi,2009,p.ll0) Sheikh an-Nasai, scholar of hadeeth , and 
author of canonical hadeeth collection Sunan an-Nasa 7 stated “The liars known for fabricating 
the hadeeth of the Messenger of Allah (88) are four. They are; Arb’ah ibn Abi Yahya in Medina, 
al-Waqidi in Baghdad, Muqatil ibn Sulayman in Khurasan, and Muhammad bin Sa’id in Syria.” 
(al-Asqalani, 1967,p.366) Abu Dawud; hadeeth scholar and author of canonical Sunan Abu 
Dawud said “I do not write his hadeeth and I do not report [hadeeth] on his authority. I have no 
doubt that he used to make up hadeeth .” (al-Asqalani,1967,p.366) Last but not least the greatest 
scholar of hadeeth Imam Bukhari stated “al-Waqidi has been abandoned in hadeeth. He 
fabricates hadeeth .” (adh-Dhahabi,2009,p.ll0) If we wish to look to more modern works we find 
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in Arabic Historical Thought in the Classical Period that Waqidi was “...attacked for loose 
isnad usage.” (Khalidi,1994,p.48) 


Mutazilah 

Once again we find a lot of these early scholars that were writing at this time were agents 
for the Mutazilah Abbasid Caliphate. When studying Islamic history we always talk about the 
‘legends of these great Imam’s who stood their ground on the sunnah, and were locked up and 
tortured, etc.’ We relate the heroics of Abu Haneefah, and Imam Ahmed among others. What we 
find is that the men we have been researching in this thesis were basically the men helping lock 
them up. These same government sponsored scholars, of which had questionable credentials, are 
the pathway to the “Satanic verses” story. They preserved these false hacleeth in their books 
which survived until this day. So why does it matter if someone followed the creed of the 
Mutazilah ? 

The Mutazilah were an 8 th century theological school that emphasized God’s uniqueness, 
and promoted harmony between reason and revelation. The official name they gave themselves 
was ‘The People of Justice and Unity,’ or ‘A/i/ al-Adl wa 7 Tawheed’ in Arabic. 

(Esposito,2003,p.222) The problem with these beliefs was after they got out of hand, reason took 
precedence over revelation. This was not the belief of the early generations of Muslims before 
them. They began to oppose the idea that God’s command was the sole criteria for determining 
the correctness of an act. It began to resemble an ancient Greek philosophical school, rather than 
an Islamic one, and lead to what was known as the “fitnah of the creation of the Quran.” They 
promoted the idea that the Quran was created rather than eternal. They went on to become the 
dominant group so much to the point the Caliphate took on their beliefs and forced them on to 
their people. Caliphate is the Arabic term for the office of the political leader. The occupier of 
that office is known as the caliph. The view that the Quran was created started during the 
Umayyad Caliphate but the view went underground. It rose again to new, great heights during 
the Abbasid Caliphate of Haroon ar-Rasheed. It rose to even greater heights when his son 
Ma’mun ar-Rasheed took power. Under Caliph Ma’mun the heretical beliefs of the Mutazilah 
became a government decree on the people. Anyone opposed to the government enforced 
theology was arrested and tortured. The only men left that stood their ground was a man named 
Muhammad bin Nuh, and the great scholar of hadeeth Imam Ahmed ibn Hanbal. (Abdul- 
Maujood,2006,p.52) Muhammad bin Nuh died in captivity, while Imam Ahmed stayed in 
captivity, and for a number of years was tortured. He was eventually released and went into 
hiding. He didn’t come out of hiding until the death of the Caliph al-Wathiq, who was the second 
Caliph after Ma’mun. Imam Ahmed would rise in fame and status after this period, although his 
health would never be the same. Because of his rise in status, Orthodox Islam has survived to 
this day. This story; along with the apostate trials of Abu Bakr as-Siddeeq, are considered two of 
the greatest trials in Islamic history. If it wasn’t for the strength and perseverance of these men 
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the Islam that was brought by the Prophet (88) may have been lost forever. Many books have 
been written in regards to the Mutazilah theology. We quickly express here is that this was not 
the theology adhered to by the sahabah, or the first three generations of Muslims, and the 
credentials of scholars who did believe this version of Islamic theology is always called into 
question. Even more alarming is the fact that historically Mutazilah theologians believed hadeeth 
to be unreliable religious innovations, and that the Quran was the sole foundation for the 
religion. (Schmidtke,2016,p.264) A question to ask such “scholars” is how they know to pray 
five daily prayers? A more concerning question to ask is how such individuals were entrusted to 
transmit materials based on hadeeth literature when they didn’t believe in hadeeth ? Sort of like 
when the local Islamic center chooses someone who doesn’t believe in dawah, or conveying the 
message of Islam, to be the “Director of Dawah.” The easy conclusion we come to is that these 
were government posts that needed to be filled. These individuals were more along the lines of 
government employees than they were scholars. Hadeeth literature is unavoidable when 
composing seerah and tafseer. Since they didn’t hold hadeeth science in high regard, they felt no 
obligation to uphold its science of authentication. Some of these “scholars” were also known 
liars as we have discussed. 


Surah Hajj & Surah al- Isra as proof 

The ammunition for the Missionaries being Tafseer at-Tabari, we find that they use a 
verse in surah Hajj as added proof for the “Satanic verses.” This verse is as follows: 

“And we did not send before you any Messenger or Prophet except that when he spoke, Satan 
threw into it [some misunderstanding]. But Allah abolishes that which Satan throws in; then 
Allah makes precise His verses. And Allah is knowing and Wise.” (Quran:22:52) 

The easiest way to refute this claim is to simply turn to the back of any Quran, published 
by any publisher. There’s usually a section that lists which period each chapter of the Quran was 
revealed. A child who has just learned how to read can flip a few pages and discover that surah 
Najm was a Meccan surah, and surah Hajj was a Medinan surah. Meaning surah Hajj was 
revealed years after the alleged “Satanic verses” incident, during a completely different period of 
the Prophet Muhammad’s life. The surah number has nothing to do with the order of 
revelation because the Quran was not organized in chronological order. It is believed that the 
Quran was organized by God. In turn if the Quran was organized in chronological order the way 
most books are organized, it would reflect that it was written by a human being. This is one of 
the miracles of the Quran. The most basic knowledge of the Quran tells us that this verse in 
surah Hajj was revealed years after the alleged “lapse” of the Prophet (®) and not immediately 
afterwards as a way to “comfort him.” Even Sir. William Muir himself has apprehensions about 
using surah Hajj as proof. In a footnote he adds “.. .but the surah [Hajj] in which they [verses] 
stand appears to have been revealed at some later period.” (Muir,1858,vol.2,p.l52) 
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When we look to Tafseer Ibn Kathir regarding surah Hajj we find Ibn Kathir 
commenting “At this point many of the scholars of tafseer mentioned the story of the Gharaniq 
and how many of those who have migrated to Ethiopia came back when they thought that the 
idolaters of the Quraysh had become Muslims, but these reports all come through mursal chains 
of narration and I do not think that any of them may be regarded as sahih. And Allah knows 
best.”(Ibn Kathir,2003,vol.6,p. 130) So where Ibn Kathir does not make mention of any “Satanic 
verses” in his tafseer of surah Najm, he does make mention of them in his tafseer of surah Hajj, 
only to let us know they are a fabrication. 

Surah al-Isra, usually translated as ‘the night journey,’ is also sometimes used as proof 
for the “Satanic verses.” The verse in question is: 

“And indeed, they were about to tempt you away from that which I revealed to you in 
order to [make] you invent about Me something else; and then they would have taken you as a 
friend. And if I had not strengthened you, you would have almost inclined them a little. Then [if 
you had], I would have made you taste double [punishment in] life and double [after] death. 

Then you would not find for yourself against Me any helper.” (Quran: 17:73-75) 

Surah al-Isra is a Meccan surah, also known as ‘the night journey.’ It refers to the 
incident of the isra wa miraj. This is the night where the Prophet Muhammad (®) is believed to 
have ascended to Jerusalem, and then to heaven to receive revelation directly from God the 
almighty. Just by reading the English translation of the verses of al-Isra, it sounds like something 
was prevented from happening, but didn’t actually happen. God is warning and informing the 
Prophet (fiK) about the trials of Prophethood. It does not sound like he is being scolded, or was 
previously punished for anything. We can consult just about any book of seerah, or biography of 
the Prophet ( 88 ), for a fairly standardized timeline of events. The event known as the ‘night 
journey’ happened well after the revelation of the final verses of surah Najm. (Ibn 
Kathir,2010,p.6) 

It is estimated that the verses of surah al-Isra were revealed two to three years before the 
hijra to Medina, in the tenth or eleventh year of the Prophethood of Muhammad (®). 
(Najeebabadi,2000,p. 127) Using this timeline we decipher that five to six years had passed in 
between these verses. The relevant verses of surah Hajj were revealed in the first year of hijra, 
or the first year of the Medinan period. This also adds two to three years into the equation. This 
implies that the Prophet Muhammad ( 88 ) and Islam became pagan for about a decade before 
deciding to switch back to monotheism. Muir defines the event as a “lapse,” however a decade 
seems to be a lot more than a simple “lapse.” Muir seems to do his own arithmetic out loud when 
he assumes Islam’s descent into polytheism “.. .must have continued for somedays...” 

(Muir,1858,vol.2,p.83) Since these verses were revealed years later in the timeline than the 
alleged “Satanic verses,” it is inconceivable that surah al-Isra or surah Hajj were revealed to 
“comfort” the Prophet (88) a decade after being ‘possessed by Satan.’ There is no evidence, there 
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are no writings, and no talk of any kind throughout history; by Muslim scholars, or non-Muslim 
Orientalists, of Islam become polytheistic for a decade, and then switching back to monotheism. 
To use these two surahs for evidence is a most incoherent task. A simple reading and reflection 
of these verses actually proves the opposite of what pro-“Satanic verses” writers are attempting 
to prove. 


Mursal 

A chain of narration that is labeled mursal by the scholars of hadeeth is considered daef 
by the majority of scholars, and is usually rejected outright. Mursal comes from the Arabic word 
arsala meaning ‘released, loosened, or freed from restraint.’ In hadeeth terms it is considered 
‘freed’ from the narrator. In some cases the narrator has been deleted altogether (ar- 
Rahawan,2012,p.l80) In other words the chain of narration does not go back to a companion of 
the Prophet (SS). It also becomes even more problematic “.. .since it is quite probable that a 
follower might have omitted two names...” (ar-Rahawan,2012,p.l83) In the end everyone 
mentioned in this story is merely a transmitter of the “Satanic verses,” and they all trace back to 
Muhammad ibn Ka’b, who was actually two generations removed from Ibn Ishaq. (Ibn 
Ishaq,1955,p.105) With the majority of Missionaries and Orientalists using Tafseer at-Tabari as 
their source for the “Satanic verses,” we find in that tafseer two hadeeth tracing back to 
Muhammad ibn Ka’b. Muhammad ibn Ka’b was not sahabah, thus resulting in these hadeeth 
being mursal , and further boasting their un-reliability. Before Tafseer at-Tabari was translated 
into English, we really don’t find instances where Christian Missionaries were mentioning the 
“Satanic verses,” as they mostly don’t know Arabic, and have no intentions of learning it either. 

Ibn Ishaq, Ibn Sa’d, and Waqidi were all sources for Tabari which came before him, 
however those works have been mostly lost to time. We only find them mentioned in other 
works, and in footnotes. Maybe if Missionaries and Orientalists were to study and learn Arabic 
they could someday find some other obscure works, with different variations of this story, that 
are said to exist. (Rubin, 1995,p. 157) Unfortunately most Missionaries don’t know Arabic; in the 
same way they don’t kn ow Hebrew, Aramaic, or Greek. If they do manage to find the obscure 
variations of this story they will also find that those narrations go back to Urwah ibn Zubayr who 
was also not a companion, but a tabi ’un and then we can start the same counter argument all over 
again, just using a different name in the chain. Not to mention the fact that there are multiple 
versions to the gharaniq story, which further proves the incident itself to be fabricated. 

(Haykal,1976,p. 105) For now all they have is the English translation of Tafseer at-Tabari as the 
fuel for their fire which we have just successfully put out. We should also mention here that the 
hadeeth in Sahih Bukhari is indeed the most authentic narration, and not just because Imam 
Bukhari said it was. The hadeeth in Sahih Bukhari is more authentic contrary to the mursal 
narrations because it traces back to the sahabah. The narrator Abdullah mentioned in multiple 
ahadeeth in Sahih Bukhari was a card carrying member of the sahabah. He was alive during the 
Prophet Muhammad’s (88) time, and lived and died as a Muslim. Ibn Kathir in his work of 
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seer ah also mentions as a footnote the gliaraniq story . .all of the chains of the narration are 
mursal and there is none that is narrated in any form that could be considered sahih. ” (Ibn 
Kathir, 2010,p. 172) 


Reasons for Refugee Return 

An incident used as evidence by Orientalists is the claim that because of the revelation of 
these “Satanic verses” the original Muslim migrants to Abyssinia returned to Mecca because 
they had heard that all of Mecca had converted to Islam due to these particular verses. This 
would be considered a half-truth. The story begins in the earliest days of Muhammad’s (88) 
Prophethood. The early converts to Islam were being viciously persecuted and tortured. There 
was a well-known, and just Christian king called Najashi in Abyssinia, what is now Ethiopia. A 
group of Muslims believed that if they migrated to Abyssinia they would have a better life under 
a just ruler. When they arrived they made their case to the king who accepted them. They were 
then allowed to live in Abyssinia peacefully. 

The most widely recognized seerah author of our time Saifur Rahman Mubarakpuri, who 
won first prize in seerah from The Muslim World League in 1979, wrote: 

“News of how the Quraysh had prostrated after hearing the Prophet (88) recite verses 
from the Quran reached the Muslims in Abyssinia. It was rumored that the Quraysh had accepted 
Islam. Joyfully they left Abyssinia and set sail for Arabia. Once they were just outside Mecca, 
however, they discovered that nothing had changed. The Quraysh were still opposed to Islam, 
and Mecca was still a hostile territory. Disappointed, some decided to return to Abyssinia, while 
others entered Mecca and found shelter with some sympathetic non-Muslims.” 

(Mubarakpuri, 1998,p.92) 

With this we do have authentic evidence to suggest there were rumors that the Quraysh, 
and the pagans of Meccan had converted to Islam, thus making Mecca a safer place for Muslims 
to inhabit. However this was due to the prostration at the end of surah Najm, not the recitation of 
“Satanic verses.” Also the reasons for their return differ. Umar ibn Khattab was one of the most 
respected and feared men of the Quraysh. Suffice to say he was one of the most, if not the most 
feared individual by the Muslims. He took part gleefully in their torture and persecution. He once 
beat a slave woman who had become Muslim until his arms were tired. It was unthinkable that a 
man of this nature may have a change of heart. Respected author of Islamic history Dr. Ali 
Sallaabi relates “The first ray of the light of faith that touched his heart came on the day when he 
[Umar] saw the women of Quraysh leaving their homeland and traveling to a distant land 
because of the persecution that they were facing from him and others like him.” 

(Sallaabi,2007,p.49) The distant land that is being referred to here is that land of Abyssinia as the 
migration to Medina did not happen until much later. Umar ibn Khattab was a very prominent 
member of the Quraysh. He was a champion wrestler, and one of the only literate Arabs of 
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Mecca. He was also a successful and wealthy businessman. A person of this stature becoming 
Muslim was similar to a pro sports team receiving the number one draft pick, or the “hottest free 
agent.” The Prophet Muhammad (88) prayed that he would become Muslim, and his prayers were 
answered. Upon his conversion to Islam, Umar openly let everyone know, and had no qualms 
about inviting people to challenge him if they had a problem with him or his new religion. The 
Muslims of Mecca began to practice their faith publically more so than they had before. There 
were still fights, and incidents of religious persecution, but the mood had definitely changed. “He 
was known as Abu Hafs and earned the nickname al-Farooq [the Criterion] because he showed 
his Islam openly in Mecca and through him Allah distinguished [farraqa] between disbelief and 
faith.” (Sallaabi,2007,p.41) One of the champions of Quraysh was now one of the champions of 
Islam. An attack on a Muslim could be considered an attack on Umar. This may have resulted in 
a civil war within the Quraysh. After his conversion the Muslims of Mecca, if only temporarily, 
no longer had to live in fear. Umar ibn Khattab would go on to become the second caliph of 
Islam. Spencer quotes Yahiya Emerick in his book stating “word came from Mecca through 
travelling merchants that the conversion of a high-ranking noble had improved the Muslims 
situation.” (Emerick,2002,p.80) This obviously refers to Umar ibn Khattab. Did “New York 
Times bestselling author and Islam expert” Robert Spencer conveniently leave this part out, or is 
he simply not as much of an “expert” as he would like you to think he is? Here he disguises the 
conversion of Umar as mere hearsay rather than historical fact. Perhaps we may label Mr. 
Spencer as mudallisl 

We also have evidence of a revolution breaking out in Abyssinia around this time. 
According to Muhammad HaykaTs work The Life of Muhammad (B) there was a revolution in 
Abyssinia around the time of the first Muslim migration. “A revolution broke out against the 
Negus [Najashi] in which his personal faith as well as his protection of the Muslims were under 
attack.” (Haykal,1976,p.l04) This happened around the same time as the rumor of the mass 
Meccan conversion. HaykaTs argument therefore is that there was a combination of three 
reasons for the Muslims immigrants to return home; rumors of a mass conversion, the actual 
conversion of Umar ibn Khattab, and a revolution in Abyssinia against their king. In turn we do 
have evidence for this fact. However there is no evidence for Muir’s claim that there 
was“reconciliation” between Muhammad (8) and the Quraysh due to the “Satanic verses.” 
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Reasons for Fabricated Narrations 


What ushered in the era of hadeeth collection and criticism was a period of hadeeth 
fabrication. Who fabricated hadeeth and why? Contrary to popular belief by Missionaries, 
Muslims were mainly to blame for fabricated hadeeth. “Fabrication did spread among early 
traditions, a fact which was ascertained by classical Muslim critics...” (ar-Rahawan,2015,p.29) 
We quickly discover the contradictory nature of the methodology of Missionaries when we turn 
to hadeeth science. Missionaries will almost always tell you that the Quran was a lie, the Prophet 
Muhammad (8f) was a liar, and that Muslims are all liars. Orientalist such as Uri Rubin, 

Professor of Islamic studies at Tel-Aviv University, stand by the belief that early Muslims 
embellished the stories of the Prophet (88) to give the religion more credibility, (ar- 
Rahawan,2015,p.43) However when it comes to false hadeeth narrations they are quick to claim 
that there was ‘no possible way Muslims could have fabricated such and such narration.’ 
According to the concept of “taqiyyah,” promoted by Missionaries and the Shia sect of Islam, 
Muslims are allowed to lie as the religion of Islam allows it. This is completely false, as it would 
be against any religion to lie. This term originally referred to precautionary denial of religious 
belief in the face of eminent danger, or death. For example denying your religious affiliation if 
your life depends on it. (Esposito,2003,p.314) 

Orientalists and Missionaries almost universally believe Muslims to be liars. However 
their battle cry with the “Satanic verses” narrative has always been the contrary. “It is hard to see 
how and why such a story would have been fabricated and accepted as authentic by such pious 
Muslims...” writes Spencer. (Spencer, 2006,p.83) The truth is that fabricated narrations were a 
reality. There was very little to no emphasis on deciphering the authentic from the inauthentic 
when hadeeth science was in its infancy. Later scholars such as Bukhari and Muslim rose to 
fame as they were among the first to make this distinction. They were like the ‘inventors of color 
TV and the internet’ of their time. There were many reasons for fabricated narrations. Some were 
fabricated for political reasons. Some were fabricated to promote religious zeal, similar to the 
invention of “Christmas” in Christianity. Some were made by heretical factions. Some were 
made to please the rulers of the time. Beggars would forge hadeeth to support their income, and 
the list goes on. There are volumes upon volumes that discuss false hadeeth. It is a science in 
itself. 
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The question as to why a human being would lie is a question with endless answers. Abu 
Ismah Nuh ibn Maryam was once asked why he forged a particular hadeeth. His reply was “I 
saw that the people had turned their backs on the Quran and had come to occupy themselves with 
Abu Haneefah’s legal doctrines and Ibn Ishaq’s stories of the Prophet’s campaigns, so I forged 
these hadeeth as a way to gain favor with Allah.” (ar-Rahawan,2012,p.l97) One of the most 
famous hadeeth that promotes mathhab fanaticism, or blind following of an Islamic school of 
jurisprudence reads “There will be among my people a man call Muhammad ibn Idris [Imam 
Shafi], more harmful to my people than Iblis [Satan]; and there will be among my people a man 
called Abu Haneefah, who will be the torch of my people.” (adh-Dhahabi,2009,p.50) Naturally 
there are many forged ahadeeth in the books of tafseer as well. Many of them are attributed to 
Ubay ibn Ka’b, and many of them can be found in the tafseer of az-Zamakhashari. 

(Philips,2007,p. 105) Here once again we can discredit Zamakhshari as a legitimate source from 
Spencer’s writing. 


Conclusion and Final Thoughts 

The arguments of Spencer, Muir, Wood, and other can be convincing to the uneducated 
reader. When we dig deeper we find the same cookie cutter “Satanic verses” story has be 
regurgitated by Missionaries for the past one hundred years. Using Islamic sciences we reveal a 
different story. A story of false hadeeth and fabrication. A corrupt ‘game of telephone’ that has 
preserved. Preserved ironically not to discredit Islam, but to use as an example of how the 
Islamic sciences of hadeeth and tafseer work. When we look at these Missionaries we see a 
shining bias. The bias shines even brighter when they reveal their sources, which had as much of 
a bias as they do. Is there really a difference between Spencer and Zamakhshari? Wood and 
Waqidi? Muir and Ibn Ishaq or Ibn Sa’d? All of these narrators are subtly promoting their own 
theology counter to orthodox Islam. The theology could be called ‘Christianity,’ it could be 
called ‘Mutazilah,’ or it could be called ‘vanilla fudge sundae.’ It doesn’t really matter. When an 
individual believes strongly about a particular group, sect, or theology their writings of the other 
will undoubtedly be affected by bias. Of course they can simply ignore the already established 
sciences of the theology they disagree with. What they cannot ignore is that when faced with the 
sciences of the opposing theology their arguments hold no water. 

Not only do Orientalists not care about the authenticity of their sources, they usually end 
up quoting, or simply re-using the work of other Orientalists. Imam Bukhari gets replaced by 
Patricia Crone. We have proven that the story of the “Satanic verses” is pulled from Tafseer at 
Tabari by Christian Missionaries. They use it to “prove” the Prophet of Islam (88) was not really 
a Prophet in order to convince Muslims to join the religion they promote. The main sources for 
this story are hadeeth in Tafseer at Tabari; that have been proven to be inauthentic, related by 
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individuals with questionable credentials. We also find those same individuals promoting the 
idea one minute, and questioning it the next. In Dr. Bilal’s book Usool at Tafseer we read 
“Tafseers of this era and subsequent generations contained a mixture of truth and falsehood, 
some valuable material and much that was worthless. Eventually, tafseer based on personal 
opinions completely superseded tafseer based on authentic narration. The authors of these 
tafseers stretched the meanings of the verses to affirm the thoughts and ideas of their respective 
sects of schools and rebut those of others. Thus the primary role of tafseer, that of explaining 
religious instruction contained in the verses, was lost.” (Philips,2005,p.28) We find that Muslims 
indeed fabricated narrations as Muslims are also human beings, and human beings lie. The 
concept that human beings are sinners and need to repent is a concept shared by Christianity and 
Islam alike. Knowing this the two faiths have a clear path to share common ground, rather than 
constantly discrediting one another. 

In Christianity Saint Augustine is not just considered a “saint” but is also considered to 
be a “church father,” and a founder of the faith as a whole. To this day his writings set the 
foundation for Christian theology and practice. To an adherent of another religion, St. Augustine 
is simply a guy who wrote some books. To Christians he is a scholar of the faith. Every religion 
has its sciences and its scholars. For instance, you probably won’t find a Buddhist consulting the 
works of the Jewish scholar Moses Maimonides. Christian Missionaries may not respect the 
Islamic sciences because they don’t have to. Quite frankly Christian Missionaries and some 
Orientalists are only concerned with what helps their cause, and it almost always filters through 
their bias. Therefore the Missionary has no scruples in regards to a source being authentic or not. 
Likewise a Muslim Missionary could easily turn the tables in this game of fools. For instance the 
Muslim Missionary could quote things from Apocryphal Gospels that were not included in the 
Bible to use as evidence. In turn the Christian Missionary would counter with claims that they do 
not hold such material to be authentic, or in line with their specific church’s viewpoint. 

Fact: we don’t find any narrations on this story that trace back to the sahabah, and none 
of the narrations are even considered sahih. Never in Islamic history was there a discussion to 
include these verses in the Quran. Claiming the events of the “Satanic verses” as truth simply 
because it is in Tafseer at-Tabari is completely preposterous. Not only were his sources not 
eyewitnesses, but he himself related the fact that he was merely a transmitter in this medieval 
‘game of telephone.’ The sources of rumors are almost never revealed as it is the nature of rumor 
to get out of hand. Once they get out of hand, they become uncontrollable. The author of the 
rumor may have even forgotten that he or she actually started the rumor. A lifelong liar may tell 
so many lies they lose track of which lie they may have told and when, and a liar doesn’t believe 
anyone else. Absence of knowledge is not knowledge. Yes this story had been oft repeated. No 
we don’t have an original authentic source for it. 

In a way the Christian arguments follow Christian logic. For example ‘some random guy 
named Habib said something about the Prophet Muhammad (S) in the year 1130 CE. We don’t 
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know who this guy was; or what he believed, but his name sounds Muslim, so it must be true.’ 
Likewise you can also argue ‘some random guy named Luke said a bunch of stuff about Jesus. 
We really don’t know who this Luke guy was; but he said he was Christian, so it must be true.’ It 
seems as though Christians approach Islamic scholarship the same way they approach their own. 
The concept of a ‘chain of narration’ is completely foreign to them. What is even more 
interesting is that in their books their Prophets commit adultery (2 Sam 11:4), drunken incest 
(Gen 19:33), and even murder (1 Kings 18:40), yet they don’t seem to mention this when they 
are trying to convert you. 

The sciences of usool al hadeeth and usool at tafseer; when they are understood, are an 
invaluable tool against this bias ‘game of telephone.’ With correct understanding of the concept 
of isnad, or chain of narration, we can easily separate the authentic from the inauthentic. Words 
cannot express how important these sciences are to today’s Muslims. Today’s Muslims however 
value Western sciences over Islamic ones. Today’s Muslims are easy swayed by Missionary 
puppet-masters on the internet. In today’s world of 21 st century technology there is simply no 
excuse for a Muslim to be uneducated in religious matters. To simply ‘follow what we saw our 
forefathers doing’ like the misguided nations of old mentioned in the Quran is unacceptable. 
(Quran:2:170) There are books translated into multiple languages. There are lectures online. 
There are even Islamic universities online such as the Islamic Online University, or IOU. It’s 
time the Muslims looked to their future through the lenses of Islam, and not through the lenses of 
post-colonial timidity. 
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The “Devil Made Them Do It” 


Non-Muslims do not believe that the Quran was and is a miracle. In turn they are simply 
not going to believe that a group of other non-Muslims uncontrollably fell down in prostration 
upon hearing it. So what we get as an explanation of this miracle is the promotion of an alternate 
version of the story. This alternate version of the story perfectly fits their narrative and makes 
them feel comfortable. It’s not the miraculous nature of the Quran the made people prostrate in 
unison, but the Devil. The “Devil made them do it.” This has been the Christian excuse for 2,000 
years. ‘Pope so and so XIV sold tickets to paradise because the “Devil made him do it.’” ‘Pastor 
Dave was caught downtown doing questionable things at 5 o’clock in the morning, because the 
“Devil made him do it.’” Something else to reflect upon is the fact that there are 6,236 verses in 
the Quran. They claim only 2 of these verses come from the “Devil.” So where did the other 
6,234 verses come from? If you’re trying to pull people away from Islam, wouldn’t the entire 
Quran be “from the Devil?” Are they not; by default, admitting the book comes from God? Also 
if the 2 verses that were “from the Devil” have been edited out then that would mean the book is 
pure, correct? By not making this distinction; by default, Spencer admits that Allah (God) and 
the Devil are two separate entities. “...Satan, not Allah, once actually spoke through 
Muhammad’s mouth.” (Spencer,2006,p.78) 

In conclusion this story is a complete fabrication carried on by Missionaries and 
Orientalists in an attempt to lead Muslims astray from their religion, and in an attempt to 
dissuade non-Muslims from looking to Islam as a religious option. To claim Tabari; Ibn Sa’d, 
Waqidi, Ibn Ishaq, Zamakhshari, Muhammad ibn Ka’b, or even Urwah ibn Zubayr, as sources is 
completely erroneous as they were simple transmitters. Not only were they transmitters, but most 
of the names on that list were individuals of ill repute. These men never claimed to be the 
sources of the story. 
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Glossary of Arabic and Islamic Terms 


Abbasid: The second major dynasty of Muslim caliphs which began with the accession of Caliph 
Abul Abbas as-Saffah (750-754 CE) and ended with the murder of Caliph al-Musta’sim (1242- 
1258 CE) at the hands of the Mongols. 

Adi: an upright person 

Allah : God, lit. ‘The only God worthy of worship.’ 

Ash-Sham: endonym of the region bordering the eastern Mediterranean Sea, usually known as 
the Levant or the region of Syria: Syria, Lebanon, Palestine, Jordan, Cyprus and the Turkish 
Hatay Province 

Asma ar-rijaal: names of hadeeth narrators. 

Athar: vestige or remnant; it refers to everything narrated about or from the Prophet (88); it is 
sometimes used to designate traditions about the Companions (Sahabah) and Successors 
(tabi’un). 

Caliph: term adopted by dynastic rulers of the Muslim world, referring to the successor of the 
Prophet Muhammad (88) as the political-military ruler of the Muslim community. 

Caliphate: the office or post of the Caliph. 

Da ’ef: lit. ‘Weak’; when applied to hadeeth, it means that it is less-reliable due to a deficiency in 
one or more of its narrators, or a break in the chain of narrators. 

Dabit: lit. ‘accuracy’; when applies to hadeeth, it refers to an accurate narrator 

Daw ah: lit. ‘an invitation’; Islamically, it refers to the invitation to Islam, or more generally, the 
propagation of any religion or belief system. 

Dirham: name of the monetary unit (currency) in the early Islamic era. 

Fitnah: lit. ‘trial’; trial or testing, temptation. 

Fic/h: lit. ‘understanding’; Islamically refers to the understanding and application of Islamic law; 
Islamic Jurisprudence. 

Gharanig: lit. ‘Crane’; ‘a crane-like bird’ 

Hadeeth: pi. Ahadeeth; a saying, action or approval of the Prophet (88). 
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Ha]]: Pilgrimage to the Ka’ba in Mecca in order to perfonn certain prescribed rites of worship. A 
compulsory duty on all adult Muslims, of sound mind, and body, once in a lifetime, if they are 
economically, and physically able. 

Hasan: lit. ‘good’; in hadeeth terminology a reliable tradition; a hadeeth whose narrators have 
not attained the highest degree of accuracy, although they are known for trustfulness; such a 
hadeeth must be devoid of both anomaly and defect. 

Hijaz: the western coastline of the Arabian Peninsula, which includes the cities of Mecca and 
Medina. 

Hijazi: from the Hijaz region of the Arabian Peninsula. 

Hijra: migration: esp. the migration from Mecca to Medina by the Prophet Muhammad (®) and 
his Companions that marks the start of the Islamic calendar. 

Iblis: Satan; The name of The Devil. 

Ilm al-jarh wa at-tadeel : impugnment and validation of hadeeth narrators. 

Islam: name of the religion; lit. ‘the act of attaining peace by surrendering to the will of God.’ 

Isnad: the chain of narrators for a hadeeth, by which the reliability of the text may be judged. 

Ism wa miraj : ‘al-Isra’ refers to the Night Journey of the Prophet (88) in which he was 
transported from Mecca to Jerusalem; ‘miraj’ refers to the ascension of the Prophet (®) from 
Jerusalem through the seven heavens, culminating with his being brought into the presence of 
God. Both events happened on the same night. 

Jihad: lit. ‘Struggle’; religious struggle whether it be physical, psychological, or spiritual; 
commonly used in reference to battle, or war, with intention to defend Islam. 

Kafir: lit. ‘someone who covers something’; used to refer to a ‘disbeliever’ in Islam. 

Katih: lit, ‘writer’; refers to a Secretary 

Kufr : lit. ‘disbelief’ 

Mathhab: a school of thought whether legal or philosophical. 

Main: text or content of hadeeth. 

Mawdoo : forged hadeeth; a hadeeth whose text goes against the established norms of the Prophet 
( 88 ) or whose reporters include a liar. 

Mudallis : a person who conceals defects in the hadeeth he or she reports. 
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Muhadith: a scholar of hadeeth. 


Munkar : disclaimed hadeeth; a narration reported by a weak narrator which goes against another 
authentic hadeeth. 

Munqati : interrupted hadeeth; a hadeeth with an incoherent chain of narration at the level below 
the followers. 

Mur sal : a hadeeth attributed to the Prophet (S) by a student of the Sahabah in which the name of 
the narrator (Sahabi) is deleted. 

Musnad : a hadeeth collection arranged by narrator rather than content. 

Musnid : the narrator of a hadeeth. 

Mutazilah : a rationalist Islamic sect from the 8 th century. 

Qadari : Islamic philosophical sect; believed human free-will absolves God of any responsibility 
for evil in the world, believed human beings are ultimately responsible for their own actions; 
influenced the Mutazilah sect. 

Quran : lit. ‘recitation’; refers to the revealed scripture of Islam, believed to be the literal word of 
God, Eternal. 

Ouraysh : powerful Meccan tribe at the time of the Prophet ( 88 ); controlled trade in the region. 

Sahabah : companions of the Prophet Muhammad (SS); 1 st generation of Muslims. 

Sahih : sound hadeeth; a hadeeth with a continuous chain of upright and perfectly accurate 
reporters up to the point of its termination. 

Seerah : biography; refers to the biography of the Prophet Muhammad ( 88 ) 

Shia : lit. ‘a faction or schismatic group’; the term came to be applied to a variety of dissident 
groups the Prophet’s (88) cousin Ali ibn Abi Talib and his descendants were divinely appointed 
to lead the Muslims. Overtime this lead to them attributing a superhuman, or “godlike” status to 
Ali and his progeny. 

Shirk : associating partners with God by giving God’s attributes to created things or giving God 
the attributes of created things. 

Sunnah : the way of life of the Prophet ( 88 ), consisting of his sayings, actions and silent 
approvals. The Sunnah of the Prophet ( 88 ) is contained in the various narrations of hadeeth. 

Surah: a chapter of the Quran. 
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Tabi tabi ’un : lit. ‘Successors of the Successors’; the 3 ld generation after the Sahabah 
TabVun: lit. ‘Successors’; the 2 nd generation after the Sahabah 

Tafseer : lit. ‘interpretation’; Islamically, it is the science of explaining the meanings of the 
Quran. 

Tagivvah: originally referred to precautionary denial of religious belief in the face of eminent 
danger, or death; taken over by the Shia sect and Missionaries to mean ‘lying for the sake of 
religion,’ preached as part of the religion 

Ummayad: the first major dynasty that ruled this Islamic Caliphate from 661 to 750 CE. 
Usool : Sing. Asl; the fundamental principles of any science or field of study. 
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